Resolute and extreme.
Hot-blooded, heart-pumping, eyes agleam.
You could be radical about a team, a scheme, a pipe-dream.
It’s acute devotion set in motion, alarming all the mild mainstream.
So who is extreme, do you suppose?
Just jihadi Joes? Just ISIS and those?
That view’s unstable.
To me, any are able
to wear the radical label.
Many live for fundamentals: core essentials always central.
Just because they’re not the meanest, doesn’t mean they’re not extremist.
Extremely what? That’s the question.
Because nothing’s wrong with strong expression.
Why the will towards suppression?
Love itself is pure obsession.
What is “radical”, would you say?
The gunmen? Or those who pray?
The killer? Or grace revealed?
The shooter? Or the human shield?
There’s a breed of radical we need who bleeds for rival,
refuses reprisals, forgoes the tribal, surrenders survival to end the spiral.
A radical dies in the name of their cause, but these ones say “My life for yours.”
These are extremists with unclenched fists and arms unfurled,
A radical movement to conquer the world.

It begins with a King made weak
who stoops to the meek,
who washes our feet,
who turns his cheek,
who came to speak peace to the poor.
Poured out to the thirsty, absorbing our war and bleeding out mercy.
With arms nailed open, broken, choking,
And there in death with expiring breath,
Forgiveness spoken.
Here is the extremist supreme,
Streamed from above.
A furious flow of fanatical love.
It can’t be contained.
It won’t be restrained.
He won’t be tamed.
So be extreme.
Hot blooded, heart-pumping, eyes agleam.
Esteem this cause: my life for yours.
Forsake the mild mainstream and follow the source above.
For the sake of love, become fanatical.
Pray, “God, make me a Jesus radical.”

Poem by Glen Scrivener

Dear WBC,
As we commence 2020 there is a lot to look forward to as a church, as we
continue to pursue our mission: ‘To know Christ, and to make Him known.’
In the first term this year we will again be studying Luke’s gospel, moving
through chapters 13 to 16. We will see that this is a challenging section of
Christ’s teaching, with themes ranging from repentance to the resurrection,
from grace to greed, and from the long-term spread of God’s kingdom to the
narrow entry into it. Through it all Jesus is speaking in ways that turn traditions
on their head, to the shock of his listeners. This section is not comfortable
reading, partly because we have domesticated Jesus in the comfortable western
world in which we live. The cost of discipleship is the overarching message,
because the one who is speaking is radical, and calls for a radical commitment
to him that must overtake all other priorities. Hence the title of this series.
Our hope is that this series will produce a longing to heed Christ’s word, even
when that is uncomfortable and costly. My prayer is that you will be blessed
this term as you meet with your home groups and grow in your desire to
respond wholeheartedly to Christ. As we anticipate God’s work in our church
community, we should look forward to it overflowing into our broader
community as we share our lives and hope with others, especially in the lead up
to Easter!
Yours in Christ,
Rod.

Luke’s gospel is the longest of the four eyewitness accounts of Jesus’ life, in fact
the longest book of the New Testament. This term we take up from where we left
off last year, in the middle of what is called the travel narrative, Jesus’ journey to
Jerusalem (9:51-19:27).
While we will be examining much familiar material, it is important to notice how
Luke has put it together. An advantage of working sequentially through the text
is to notice the connections Luke is making, his development of themes and
responses. In chapters 13-16 we encounter a number of parables that are unique
to Luke and we receive further clarification regarding why this journey to
Jerusalem is so necessary. Amongst other things we will look at themes of
judgement, of money and priorities of the Sabbath.
In all of this there is a danger to keep Jesus’ teaching at arm’s length, recognising
the right and wrong responses to him that took place at the time. What we must
not forget is Luke’s intention in writing, “so that you may know the certainty of
the things you have been taught.” (Luke 1:4)
While all of the gospels are written as biographies of Jesus, they are written
with an intention to bring about change not just in our knowledge of what took
place, but what must we do/ feel/ think in response. It is right to notice a
response of shock to Jesus’ teaching. While he wrote those words explicitly to
someone named Theophilus, if we feel the surprising expectations Jesus is
making it’s probably a good indicator that we are getting close to the message
intended for us.

In chapter 12 Jesus condemned the inability of the crowd to ‘interpret the present
time.’ (12:56) In this passage, the crowd have offered Jesus a chance to interpret
current events.
Read Luke 13:1-9
Details are limited, but Pilate had intentionally contaminated sacrifices being
offered by a group of Galileans. Some in the crowd told Jesus about this event,
presumably expecting some kind of political comment, a condemnation of Pilate,
or an evaluation of those involved.
1. What response does Jesus demand to this event?

2. Jesus himself refers to another event in which people suffer: the collapse of a
tower in Siloam. What is the implied conclusion that people were drawing when
misfortune fell on people?

3. Why might a Jewish person have reached this conclusion? (See Deut 28:20)

4. In v6-9 Jesus tells a parable. Both the fig tree and grapevine are used in the OT
as symbols of God’s people (Deut 8:8, Isa 36:16). How does this parable help
explain the teaching of v1-5? Who is the warning directed to?

5. Why would Jesus’ demand have been perceived as radical?

Application
6. Jesus refuses to connect suffering with personal sin. According to him, how
should we react when we see or experience suffering?

7. The Jews were looking forward to judgement day based on the faulty belief
that God would look after them and condemn their enemies. Jesus reveals their
assumptions are incorrect. How is their response to him the clearest indicator of
where they truly stand with God?

What stood out to you from the sermon this week?

Read Luke 13:10-17
1. Luke emphasises both the day on which this incident takes place and the
location. This is the last time Luke records Jesus teaching in a synagogue. Why is
Jesus teaching in the synagogue on the Sabbath?

2. What was the woman’s condition? What was it caused by? What implication
would it have had physically, mentally, socially?

3. While others probably ignored or even looked down on her, Jesus ‘saw her’
(v12). Jesus intentionally calls the afflicted woman forward so that she is in clear
view of everyone. Why put her in the centre of attention? What does Jesus do
and how does the woman respond?

4. Is the synagogue leader justified in pointing out this ‘breaking’ of the Law?
Why/ Why not? (See Exod 16:23, Deut 5:14)

5. Both the synagogue ruler and priests worked regularly on the Sabbath, and
both knew that saving a life was a permitted exception to breaking the Sabbath.
So why is he indignant? What double standard is in play?

6. Jesus response is both scathing and “common sense”. In the original language
Jesus makes an even clearer parallel between the care of animals and his care of
this woman. Both are ‘set free’. How is Jesus’ action freeing in contrast to the
synagogue leader’s requirement that would have left the woman bound?

7. v17 indicates that Jesus’ actions divide the crowd. Why does this happen?

Application
8. These verses show a contrast between someone who is physically bent being
straightened and womeone who appears ‘straight’ but is spiritually bent. How
can we ensure that we don’t look good just on the outside?

9. This incident shows that merely being serious about your religious belief and
practice is inadequate. What is the essential requirement Jesus demands?

What stood out to you from the sermon this week?

Read Luke 13:18-30
The Kingdom of God is a title frequently used by Jesus in Luke’s gospel (e.g.
4:43, 8:1) sometimes as a summary of the message Jesus brings, sometimes of
all the blessings he will provide. It touched on a sore point for the nation of
Israel living in the Promised Land but without a king like David. Using it made
bold claims about who Jesus was. Back in 9:51, “Jesus resolutely set out for
Jerusalem”. v22 reminds us that Jesus is still on his way there – i.e. to the capital
city of God’s king.
1. What aspect of the kingdom is emphasised by these two short parables?

2. What is the main point of Jesus’ teaching in v24-30? How do we reconcile this
with the point of the parables in v18-21?

3. The idea of a final banquet seems to have been a common way of talking
about the end of time (Isa 25:6-9). What is surprising about Jesus’ statement of
who will be there? How is it a critique of the original question in v23?

Read Luke 13:31-35
4. Both Pilate (13:1) and Herod (13:31) will play more significant roles when
Jesus completes his journey to Jerusalem (23:1-24). What motivates the
Pharisees to speak of the danger Jesus faces from Herod? What does Jesus’
answer reveal they have not grasped?

5. Jeremiah 6:6-8 and 2 Chronicles 36:15-16 are examples from the O.T. of the
proclamation of judgement against Jerusalem. Jerusalem was not literally the
place of death for every O.T. prophet. What does the imagery used by Jesus
reveal about God’s desire?

6. Why is Jerusalem so unwilling to respond as she should? What will this result
in?

Application
7. It’s common for people to raise questions about those in other countries or
time periods who don’t have the opportunity to hear about Jesus. How would
Jesus respond to such questions?

8. The presumption of those who are convinced of their right standing with God
is strongly rebuked. How can we take to heart the warning and yet be confident
of our salvation?

What stood out to you from the sermon this week?

Read Luke 14:1-14
1. v1 again mentions that this incident takes place on a Sabbath. As in chapter
13, Jesus knows that he is being ‘carefully watched’, so why would he
intentionally provoke he the Pharisees and experts in the law?

2. What is the answer to Jesus’ question in v3? i.e. should healing be regarded
as work? (see Neh 13:15-22, Jer 17:24-27, Ezek 20:21)

3. The silence of the religious leaders in v4 reveals their guilt. What does Jesus’
follow-up question (v5) show us about the hearts of the leaders?

4. Jesus turns the tables against his critics. What mistake does he notice (v7)?
What principle underlies the mistake Jesus observes (v11)?

5. In what way does Jesus turn social convention on its head?

6. Why does Jesus target his host (v12) who could be considered as having done
the right thing by welcoming Jesus?

Application
7. Part of the significance of Jesus teaching is the issue of self-interest vs otherscenteredness. In that time there was a patron-client expectation that required
scratching one another’s back. How might we be guilty of acting out of selfinterest?

8. Hospitality is defined as welcoming in those we don’t know - If we only invite
friends or those from church it is fellowship rather than hospitality. What might
it need to look like for you to offer radical hospitality?

What stood out to you from the sermon this week?

Read Luke 14:15-24
1. Whilst still at the table, one of the guests makes a loaded statement. What is
the assumption behind these words, and why does Jesus seem to object?

2. Paralleling the urgency of the previous warnings, the banquet is ready. On
what basis do people reject the invitation? What is wrong with their priorities?

3. How does the master respond (v21)? How would Jesus’ first listeners have
felt about this twist in the story?

4. Even with the unexpected attending the banquet, there remains room (v22).
What do the masters next words (v23) reveal about his heart?

5. Why are the original invitees judged so harshly (v24)?

Application
6. Again, Jesus takes a general principle and turns it back on the one who has
stated it. He demands the right response to his invitation. What are some ways
we can encourage non-Christians that the gospel is really good news and more
valuable than what the world normally focusses on? How can we also warn then
about the coming judgment and the end of God’s patience?

7. What are the (potentially good) things in our lives we can become
preoccupied with? In what ways do we justify these distractions? How do Jesus’
words challenge the way you view the world?

\

What stood out to you from the sermon this week?

Read Luke 14:25-35
1. Though the statement in v26 may be familiar to us and we ‘know what Jesus
was getting at’, what do you think it would have felt like at the time to hear
these words come from Jesus’ mouth? Why put it so starkly?

2. To those hearing his words in v27, what would carrying a cross have meant?
What is Jesus’ expectation / demand (see Luke 9:23)?

3. Why would Jesus risk scaring away his followers by speaking so bluntly about
the cost of following him?

4. Jesus tells two ‘mini-parables’ in v28-33. What is the danger common to
both? What mistake is Jesus teaching us to avoid?

5. How does the salt illustration in v34-35 relate to the call to radical
discipleship?

Application
6. Is ‘counting the cost’ something that must be done only when we first begin
following Jesus or are there ongoing areas of your life in which following Jesus is
a struggle?

7. Does prioritising Jesus above family mean that we ignore our biological family
and spend more time at church or doing evangelism? If not, then what does it
mean in practice to “hate father and mother etc.”?

What stood out to you from the sermon this week?

While often treated as 3 parables making a similar point, it is probably better to
take the whole of chapter 15 as one extended parable.
Read Luke 15:1-31
1. What is explicitly taking place that triggers Jesus’ parable and how is it related
to the previous chapter?

2. What does Jesus emphasise about God in v3-10?

3. The lost son is probably the best-known part of the parable. Paraphrase it and
discuss why it is such a good illustration of the gospel.

4. The son rehearses an apology speech before setting out for home. What are
his expectations as he goes? How does his father actually treat him?

5. Often teaching on this parable finishes at v24, yet the parable continues.
What is the elder brother’s reaction to the ‘good news’ about his brother?

6. On the surface level, the older brother’s reaction seems justified. However
what does his reaction actually reveal (v28)?

Application
7. How are the Pharisees acting like the older brother? How can we be in danger
of doing likewise?

10. The absence of a tidy resolution at the end of the parable demands us all to
finish the story ourselves. What evidence is there that God’s love for the lost
overflows in our desires and actions? If lacking, how can we develop the same
heart?

What stood out to you from the sermon this week?

Read Luke 16:1-15
1. What is the significance of Jesus explicitly addressing the disciples rather than
the crowd about money?

2. What questions arise when you read the parable?

Although there are many questions about this parable which are hard to
resolve, the main point is that, “Although … your property, ability, time
belong to this life only, says Jesus, yet what will happen to you then, when
you pass into that life, will depend on what you are doing with them here
and now.” (Michael Wilcock, Bible Speaks Today)
3. In v9, Jesus makes the initial application. What is it? How can we do that?

4. In v10-12 Jesus explains the principal further. How does this clarify that
dishonesty is not being praised? What is the promise here?

5. Though Jesus is teaching only his disciples, the Pharisees overhear what he
says (v14). What is their reaction? How does Jesus respond to them?

Application
6. In a society that places an incredibly high value on wealth, there is a
significant danger of making the same mistake the Pharisees did. Where do you
see Christians trying to serve both God and money?

7. Jesus isn’t ruling out having any wealth at all, so what is the deeper problem
we must avoid?

8. How we manage our finances is intensely personal and often considered a nogo zone. How can we helpfully hold one another accountable with regards to
how we use our finances?

What stood out to you from the sermon this week?

Read Luke 16:19-31
1. While tradition has given him the name Dives (which comes from the Latin for
‘rich’), Luke intentionally leaves the rich man nameless. What other contrasts
are established in v19-21? What links to the earlier teaching are evident?
Rich Man

Lazarus

2. To go from being considered worthless to being beside one of the greatest
ancestors of Israel is a stunning reversal. But the equally shocking reversal is for
the rich man. What is his initial request in his new situation? Why can’t it be
met?

3. What limits should we be aware of when using this passage to develop our
understanding of hell?

4. Though the rich man’s own suffering can’t be alleviated, what is his further
request? Why does Abraham reject this?

5. What is ironic in Abraham’s statement in v31?

Read Luke 16:16-18
6. Why do you think there is teaching about divorce sandwiched between two
sections about money (16:1-15, 19-31)? What underlying problem is common to
both issues?

Application
7. Jesus’ explicit teaching on wealth has been directed at his disciples. What is
the ongoing danger for us?

8. Jesus says that wealth used on self is wealth misused, and yet in our society
most wealth is directed toward self. What are some practical ways in which we
should be obviously different with our money?

9. Back in Luke 12:21 Jesus’ warning was for anyone “who stores up things for
himself but is not rich towards God.” How does this warning exemplify the call
to radical discipleship we have seen throughout Luke 13-16?

